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CHAPTER I

Marian Issues in Matthew 1:18-25

Matthew 1:18-25 is a key text in any discussion about Mary’s person
and role in the church, as well as a major support for the orthodox view
of the virgin birth of Christ. Conservative Roman Catholics and Evan-
gelicals are in agreement on the latter, and so no attempt will be made
here to enter into that discussion.! It is the former issue that concerns
us here. The passage reads:

This is how the birth of Jesus Christ? came about: His
mother Mary was pledged to be married to Joseph, but be-
fore they came together, she was found to be with child
through the Holy Spirit. Because Joseph her husband was a
righteous man and did not want to expose her to public dis-
grace, he had in mind to divorce her quietly. But after he had
considered this, an angel of the Lord appeared to him in a
dream and said, “Joseph son of David, do not be afraid to
take Mary home as your wife, because what is conceived in
her is from the Holy Spirit. She will give birth to a son, and
you are to give him the name Jesus, because he will save his
people from their sins.” All this took place to fulfill what the
Lord had said through the prophet®: “The virgin will be with
child and will give birth to a son, and they will call him Im-
manuel”—which means, “God with us.” When Joseph woke
up, he did what the angel of the Lord had commanded him
and took Mary home as his wife. But he had no union with
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The Phrases £o¢ 00 and £og 6tov in
Non-biblical Literature from 100 B.c. to a.p. 100

The number of passages that use the constructions £wg 0V or £0g t0V
in the literature of the centuries immediately surrounding the birth of
Christ is surprisingly few. The actual count in the literature currently
available in a searchable format (i.e., on an electronic database) num-
bers fewer than fifty—roughly twice as many as are found in the com-
paratively scant amount of literature of the NT. The range of usage
found in this literature practically mirrors that of the LXX, with the
exception of perhaps one or two nuances found in the latter but not in
the former. A summary of usages follows.

A Summary of the Phrase £m¢ ob

The meaning of £€wg 00 found to be primary in the NT and the
LXX—until [but not after]|—in which the action of the main clause
discontinues after the action of the subordinate clause, is also domi-
nant here. There are several examples of this from the writings of
Dionysius of Halicarnassus. “And he continued from that time to
maintain this pretense of folly from which he acquired his surname,
until he thought the proper time had come to throw it oft.”*! In this
instance the action of the main clause (the protasis) discontinues af-
ter the action of the subordinate clause (the apodosis). The same is
true of another instance of this phrase in Dionysius. “And from that
time the two classes remained aloof from each other until the
commonwealth was composed and reunited.” In this case the
geographic separation of classes remained intact only until the
commonwealth was established. Similarly, when recounting the way
in which decisions were reached in the Roman military, Dionysius
tells us:

If therefore...ninety-seven [military] centuries [in the first
class] were of the same opinion, the voting was at an end and
the remaining ninety-six centuries were not called upon to give
their votes. But if this was not the case, the second class, com-
posed of twenty-two centuries, was called, and then the third
and so on until ninety-seven centuries were of the same
opinion.*
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It is clear that votes were taken only until ninety-seven centuries were
in agreement, and then the voting stopped; hence, the action of the
main clause discontinues after the action of the subordinate clause.
Examples such as these abound. All five instances of £0¢ 00 in the
pseudepigraphical book The Apocalypse of Moses* have this meaning.
‘Two of these are found in Adam’s instructions to Eve concerning his

body:

But when I die, leave me alone and let no one touch me unzi/
the angel of the Lord shall say something about me; for God
will not forget me, but will seek his own vessel which he has
formed. But rather rise to pray to God unzi/1 shall give back
my spirit into the hands of the one who has given it.”

Here it seems reasonable to suppose that in both instances the action

of the main clause would cease after the action of the subordinate

clause, so that in both cases the meaning is “only until [but not after].”
Likewise with the narrative of Adam’s death:

For the earth did not receive the body [of Abel], saying, ‘I shall
not receive another body unti/ the mound of earth which was
taken from me and formed [into Adam] shall come [back] to
me.” Then the angels took up the body [of Abel] and set it on
the rock, unti/ the time his father died, and both were buried
according to the command of God in the regions of Paradise

in the place from which God had found the dust.”®

There can be no question that what is being asserted here is a reversal
of the action of the main clauses by the action of the subordinate claus-
es. The earth would in fact receive the body of Abel, but only after it
had received that of Adam. Consequently, the placement of Abel’s body
on the rock was only unti/ Adam was buried—then Abel too was
buried.

A final occurrence of this construction in the Apocalypse of Moses is
found toward the end of the story. Here God sealed Adam in a tem-
porary container “in order that no one might do anything to him for
six days until his rib would return to him” (42.1). This also seems to
be an instance where the intent of the construction is to show the
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Prolegomena—An Overview of Mariology

1. The authors of Mary in the New Testament (Raymond Brown et al, eds.,
Philadelphia: Fortress Press, 1978) devote an entire chapter to cryptic
Marian references in Romans, Galatians and Philippians with no substan-
tial findings (33-49). (The aforementioned work is commonly known as
MNT, and its authors as the MNT taskforce. This nomenclature will be
used throughout this work). See also Raymond Brown (“Mary in the New
Testament and in Catholic Life,” America [May 15, 1982]), who points out
that “the great Apostle of the Gentiles could preach the gospel and yet not
mention Mary,” and that “we know not a single New Testament detail
about Mary in history after Pentecost” (374-75). There are indeed a few
Pauline passages that have indirect Marian significance—those that men-
tion the “brothers” of Jesus—but none of these is favorable to the Roman
Catholic view of Mary. These passages will be dealt with in a subsequent
chapter that specifically examines Jesus’ biological relations, so that no spe-
cial examination of Paul’s writings is necessary.

2. Maron Gottfried, “Mary in Protestant Theology,” in Mary in the Churches
(ed. Hans Kiing and Jirgen Moltmann; Etr. Marcus Lefébure; New York:
T. & T. Clark, 1983), 45-46.

3. MNT,8n.15.

4. Kiing, “Editorial,” in Mary in the Churches (ed. Hans Kiing and Jiirgen
Moltmann; Etr. Marcus Lefébure; New York: T. & T. Clark, 1983), vii.

5. John McKenzie, “The Mother of Jesus in the New Testament,” in ibid., 4.

6. Jirgen Moltmann, “Editorial: Can there be an Ecumenical Mary?” in ibid,
xii.

7. Anthony ]. Tambasco, What Are They Saying About Mary? (New York:
Paulist, 1984), 3.

8. Ibid,, 8.

9. Ibid., 10.

10. Ibid,, 5.
11. Ibid., 10.

279



12.
13.
14.

15.
16.

17.

18
19.
20.

21.
22.

23.
24.
25.
26.
27.

28.
29.

30.
31.

Ibid., 9-11 passim.

Ibid., 11.

Ibid., 16. Tambasco goes on to ask whether confessional formulas, such as
“born of the Virgin Mary,” are simply symbolic (as opposed to historical)
statements intended to convey truths about the divinity of Jesus (ibid., 19),
and concludes that it is legitimate to view this as a mere theological symbol
“which has simply been presumed to be historical” (ibid., 23).

Walter M. Abbot, ed., The Documents of Vatican II, 730-731.

McKenzie, 9. McKenzie’s words are stated in relation to the teaching of the
NT, not to the teaching of the Roman Catholic church.

Elizabeth Johnson, “Mary and the Image of God,” in Mary Woman of
Nazareth: Biblical and Theological Perspectives (ed. Doris Donnelly; New
York: Paulist, 1989), 38-39.

. Tambasco, 74.

Ibid.

Nikos Nissiotis, “Mary in Orthodox Theology,” in Mary in the Churches (ed.
Hans Kiing and Jirgen Moltmann; Etr. Marcus Lefébure; New York: T. &
T. Clark, 1983), 36.

Kari Berresen, “Mary in Catholic Theology,” in ibid., 55.

Richard Kugelman, “The Object of Mary’s Consent in the Annunciation,”
Marian Studies 11 (1960): 75.

Borresen, 51.

Ibid.

Nissiotis, 31.

See Pope Pius XII's Bull Munificentissimus Deus (1950).

Some who affirm that Mary died point to Pius XII's Munificentissimus
Deus, in which he mentions Mary’s “death” several times. There are theo-
logical ramifications, however, if Mary, who was supposedly sinless, died.
According to John Damascene (from whence this tradition originates):

St. Juvenal, Bishop of Jerusalem, at the Council of Chalcedon
(451), made known to the Emperor Marcian and Pulcheria, who
wished to possess the body of the Mother of God, that Mary died
in the presence of all the Apostles, but that her tomb, when
opened, upon the request of St. Thomas, was found empty;
wherefrom the Apostles concluded that the body was taken up to
heaven.

According to this tradition Mary was not put to death, but rather died of
natural causes. But since death is the consequence of sin (Rom 6:23), that
naturally raises the question as to how someone who is sinless can die in
this way.

Nissiotis, 33.

See chapter 9 of this work. Even as late as the 13th century, Aquinas rejects
this interpretation in favor of identifying the “woman” as the church.
MNT, 266.

Ibid.

280



Index of General Subjects

Ambrose, 149

Anawim, 179, 187

Andrew of Caesarea, 247, 248

Ark of the Covenant, 155, 179, 184,
185,187

Assumption, 23, 32, 261

Augustine, 149, 196, 222, 228, 247,
253, 254, 293, 295

Bede, 144, 247, 250

Blessed, 48, 147, 154, 156, 167, 175,
250,272,275

Brothers, 83, 92, 103, 108

Cana, 194, 195, 200, 204, 209, 211,
213, 214, 216, 224, 230, 231

Chalcedon, 33, 290, 291

Chrysostom, 196, 222

Co-Mediatrix, 175, 261

Co-Redemptress, 30, 32, 33, 37, 128,
145,175, 261, 290

Cyril of Alexandria, 33, 36, 222

Daughter of Zion, 181, 182, 183

Eastern Orthodox, 29, 31, 32, 96

Elizabeth, 93, 141, 142, 150, 151,
153,154, 155,156, 157, 168, 169,
185,187,290

Ephesus, 33, 36, 273, 290

Ephraem, 252

Epiphanian, 84, 86, 96, 97, 98, 99,
110, 112,113,115, 117

Epiphanius, 84, 222, 250, 251, 254,
256

Eusebius, 115

Ever Virgin, 30, 32, 35, 147

Fiat, 144

Full of grace, 142

Gospel According to the Hebrews,
248

Gospel of Peter, 113, 115

Gregory of Nyssa, 149

Gregory the Great, 197, 247, 295

Helvidius, 84-86, 96, 99, 100-103,
112,115,117

Hieronymian, 84, 86, 89, 90, 99, 110,
117

Hippolytus, 246, 248

Ignatius, 108, 248

Immaculate Conception, 23, 31, 261

Infancy Gospel of Thomas, 113, 115

Intercessor, 207-209, 213

Irenaeus, 34, 111, 112, 196, 240

Jerome, 84, 86, 95,117, 247

Jesus, 29-31, 33, 35, 37-39, 41, 42,
44, 46, 50, 52, 53, 55, 57, 58, 83,
84, 86, 88-91, 93, 95-99, 101, 103,
104, 106-108, 110-113, 115, 117,
119-129, 131-139, 141, 142, 146,
148,151, 155, 157-169, 172, 174~
177,179-181, 185, 189, 190, 192,
194-205, 207-209, 211-218, 220—
222,224-231, 234, 238, 239, 241,
244, 256, 257, 259, 260, 261, 263,
264, 270,272,277, 289, 291, 293,
295,296, 298

Joseph, 41-44, 46-50, 58, 83, 84, 86,
88, 95-97, 98, 99, 101, 103, 104,
106-108, 110, 112, 113, 115, 134-
136, 141, 144, 147, 149, 150, 152,
157,166,167, 181, 190, 192, 209,
235,244

Justin Martyr, 34

Ketuboth, 148

Lumen Gentium, 26

Marian Symbolism, 179, 191

Mediatrix, 26, 30, 32-34, 209, 261,
289

Methodius, 246-250

Model Disciple, 179

Mother, 29, 32, 33, 39, 104, 107, 128,
131, 157,175, 201, 216, 217, 226,
239, 249, 252, 256, 261, 263, 289,
290, 291, 298

Mother of God, 32, 33, 39, 128, 175,
249, 261, 289-291

331



